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qualities. On the other hand, I cannot abstract myself from our 
shared qualities. Hence, I ought to think about myself as a universal 
individual; I ought to conceive of Others in the same fashion.

The Real Transcending Itself (Through Love), Revisited

Katerina Kolozova
Keynote Speaker
Institute of Social Sciences and Humanities (Skopje)

The talk is based on a chapter from my book (Cut of the Real, 
Subjectivity in Poststructuralist Philosophy, Columbia University 
Press 2014/2018) which first discusses the thought of Alain Badiou 
and François Laruelle, both of whom shared the aspiration for 
radicalism in method, routed in a form of realism. It then espouses 
the non-philosophical line of thinking in correlation with the real 
and considers the possibility of conceiving of a love of the other’s 
radical solitude (that is to say, of the real) and in correlation with 
the real. It further argues that every thought is immanently 
universalistic since the pretension to universality is constitutively 
inbuilt in the desire of thought. This pretension is unavoidable, as 
is the naïve or prelingual compulsion in every thinking endeavor 
to attain “the most accurate truth,” “the most truthful truth” of 
an event or of the world. This naïve compulsion is what gives 
birth to thought, and it is certainly prior to any self-reflection, to 
any autoreferential self-correctives of the thinking process that 
introduce criticality and political responsibility into itself. The 
entire topic is revisited through the lens of non-philosophical (as 
in Laruelle’s non-philosophy and Marx’s critique of philosophy in 
German Ideology) Marxism.

The Other under Erasure: Lessons from the Phoenix (and 
Diotima)

Michael Marder 
Keynote Speaker
University of the Basque Country (Bilbao)

In my recent book, The Phoenix Complex, I diagnose and describe 
a deep unconscious structure, on a par with the Oedipus complex, 
the Electra complex, and Gaston Bachelard’s “fire complexes,” 
which across cultures and historical periods prompts human beings 
to identify the outside world and themselves with phoenixes, ever 
ready to spring back to life after death. The miraculous rebound of 
the phoenix, ranging from psychic and physical recuperation and 
resurrection to environmental recovery, is the hope that refuses 
to die even in the face of utter devastation and extreme loss. This 
lethal hope persists in numerous guises, affecting our sense of 
life, love, and death at the individual, species, interpersonal, and 
cosmic levels. In the present talk, we will explore how the phoenix 
complex puts the other under erasure and, in particular, how it is 
operationalized in Plato’s Symposium with respect to Diotima’s 
teachings on love.  

The Sky’s the Limit – How to Encounter the Other
Andrea Rehberg
Keynote Speaker
Newcastle University (Newcastle upon Tyne)

This paper looks at instantiations of otherness and what they tell 
us about the operations of othering. The paper is in two parts: the 
first, constative part attempts to chart a certain trajectory through 
the terrain made up of ‘sites of otherness’, according to a particular 
narrative, namely one that can be traced through twentieth-century 
continental philosophy. This trajectory is both in practice and in 
principle open-ended, for reasons that will be laid out. The second 
part – both more abstract and more speculative – aims to address 
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the question of how the impasses of Otherness can be transformed in 
such a way as to facilitate an encounter with the Other, who thereby 
ceases to be other.

Structural Linguistic Injustice

Seunghyun Song
Keynote Speaker
Tilburg University (Tilburg)

This paper develops a concept of structural linguistic injustice. By 
employing the so-called structural-injustice approach, it argues 
that individuals’ seemingly harmless language attitudes and 
language choices might enable serious harms on a collective level, 
constituting what one could call a structural linguistic injustice. 
Section 1 introduces the linguistic-justice debate. By doing so, it 
establishes linguistic diversity as the context in which phenomena 
such as individuals’ language attitudes, language choice, and 
language loss occur. Moreover, the paper illustrates why employing 
the structural-injustice approach might be beneficial for the 
linguistic-justice debate. Section 2 conceptualizes individuals’ 
(certain types of) language attitudes and language choice as 
(objectionable) social structures. Section 3 provides a concept 
of structural linguistic injustice. Section 4 suggests one possible 
remedy for structural linguistic injustice. Section 5 concludes the 
paper.

Eastern and Western Ways of Transcending the Other as a 
Means of Overcoming Conflict

Robert Elliott Allinson
Soka University of America (Aliso Viejo)

The Question of the Other has been a source of considerable 

philosophical interest and a source of historical, ongoing cultural 
and civilizational struggles and conflict. In my paper, I intend to 
demonstrate that ultimately in the interest of reducing antagonism, 
isolationism, prejudice, discrimination, sexism, homophobia, 
racism and conflict, it is important to diminish the concept of the 
Self-Other duality and ensure that neither pole in the relationship 
is permitted to predominate so that full human freedom is to be 
achieved. The path to this process is to first examine the concept 
of the Other in Hegel, later to play an influential role in the 
philosophies of Sartre and Levinas. The next step is to introduce 
the concept of the overcoming of the concept of the Other in the 
philosophies of Daoism, particularly in the person of Zhuangzi and 
Martin Buber. In the third phase of the paper, the movement from 
Hegel to Zhuangzi, a movement back in chronology, is indicated 
as a means of overcoming or at least reducing the possibility of 
aggression, conflict and isolationism. The method of reconciling 
conflicts as representing by the Yijing is introduced to demonstrate 
that Self and Other need each other in order to properly constitute 
a Self.

In Hegel, in the Phenomenology of Spirit, and later in Sartre’s 
L’Être et le Néant (Being and Nothingness), the recognition of the 
Other and by the Other is considered as essential to the development 
of the Self. We will concentrate more on Hegel than Sartre because 
Hegel is the locus classicus for the essential Self-Other distinction. In 
Levinas, the Other assumes an honorific status, which, in the eyes 
of the present author, is a more positive direction, but still leaves the 
Self-Other duality intact.

Heralding back to the early traditional Chinese philosophy of 
Daoism, particularly as it is reflected in the writings of Zhuangzi, 
the concept of the Dao is introduced as a condition in which there 
is an absence of contraeity. In the understanding of the overcoming 
of opposites in which one term of the opposition attempts to 
oppress the other, the concepts of Self and Other are transmuted 
into a unity in which each term of the duality is accorded respect. 
In the philosophy of Martin Buber, particularly in his I and Thou, 
the concept of dialogue between Self and Other is the central focus. 
The ultimate point to be reached in the dialogue is the state of the 
Thou in which any attempt to dominate and differentiate between 


