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control and statistics: depersonalisation (Han, 2017). Loneliness 
before Covid-19 was covered with screens, with sporadic or merely 
professional relationships; now, after confinement, it appears naked 
and, although we are no longer confined or in quarantine, the 
memory of that nakedness does not leave our mental retina.

We seek a healthy life in the first place, and in third or 
fourth place, a meaningful life. This fact introduces a profound 
contradiction into the core of our existence: what is the point of 
living a healthy life if it is meaningless? (Anders, 2011).

Happycracy dictates well-being, but a tiny viral particle 
disregards the regime and revolts our way of life. Pain appears. A 
pain from which we flee but which is necessary. Pain makes life. 
When the desire for happiness is a social imperative and not an 
inner longing, the frustration between what I would like to become 
and what I am, produces a collapse. A life built on the back of pain is 
a life that gives up its feet to walk on its hands. In the long run, the 
fatigue is such that we stop walking or we get used to walking on our 
hands and... we stop being human.

The virus brings us back to reality, makes us land on the 
emptiness and the density of the earth that constitutes us. It has not 
taken us out of our comfort zone – the comfort zone is something 
post-bourgeois with a thirst for adventure and self-improvement 
– but it has taken us out of the habitats of complacency, out of the 
cold isolation of the human world from the natural world. What 
happens when human beings reconnect to nature and to themselves 
by means of uncontrol and pain? Here we echo of Negro (2009) 
and this imperious thirst for a love that makes us leave the prison 
of our loneliness. The reconnection between human beings and the 
world and between human beings and each other confirms a fact: 
"Without love, humanity could not exist another day".

On the basis of Harlow (Lewin, 1935) and Syristova’s (1979) 
experiments, we will reflect on the theme of touch as fundamental to 
the constitution of the human, prophylactic phobias, interrelation, 
the mystification of the eyes and the superficiality of the gaze.

In mass vaccinations there has been a certain depersonalisation. 
Never before has health been a mass phenomenon. Here we will 
have to turn to Ortega y Gasset to delve into the meaning of the 
idolatry of health, knowing that vaccination is something we had 

better count on for the end of this epidemic (Ortega y Gasset, 1999).
All our analysis will not result in a macabre chronicle of dark 

times belonging to a silent and discreetly distressing apocalypse. 
They are symptoms of an era that is being forged and in it there 
is room for the prodigy, for the restoration of the human, for the 
rediscovery of the tiny sparks of light that await us in the hands of 
strangers who reach out to us with tenderness. We will end with a 
phenomenological approach to tenderness and love as the crux of 
human reality.
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Sally Haslanger (2019) Social/Political Theory of Race (SPR) 
defines race as a hierarchal, systemic position of subordination or 
privilege. She argues that ‘race’ is reducible to only this hierarchy, 
and that any value which may have come from racialization, such as 
affirmative racial identities, artistic traditions, cultural norms, etc., 
are not attributable to race but something she calls pan-ethnicity. 
Borrowing from Yen Le Espiritu (1992), Haslanger explains that 
during the process of racialization, multiple ethnic groups may be 
grouped together within a single race, resulting in pan-ethnicities. 
Although it is an offshoot of racialization, Haslanger defines pan-
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ethnicity as distinct from race.
I argue that Haslanger’s SPR perpetuates systemic racial 

oppression and privilege by utilizing the same logic inherent to 
systems of oppression in the West. My argument appeals to Maria 
Lugones’s (2003) theory of the logic of purity and split-separation of 
subjects within Western systems of oppression. Utilizing the works 
of anthropologist Mary Douglas (1966) and critically examining 
the influence of Enlightenment thought, Lugones argues that 
systems of Western oppression are a function of cultural purity and 
aim to safeguard the perceived rationality of the West. According 
to Lugones, Western cultures uphold the purity of rationality by 
creating a binary conceptualization of subjectivity. There are 
two types of subjects within this framework – the ‘unified (white) 
subject’ and the ‘fragmented (non-white) subject’. I maintain that 
by separating pan-ethnicity from race, Haslanger’s SPR fails to offer 
an account of race that is not a function of the logic of purity; the 
SPR is thus an offshoot of systemic oppression, operating within the 
conceptual bounds of racism.

Further, not only does the SPR reproduce the logic of purity, 
but I also claim that it further reinforces this logic. Kristie 
Dotson’s (2011) argues that pernicious ignorance is fundamental 
to systemic oppression, where pernicious ignorance is the result 
of predictable and harmful epistemic gaps in cognitive resources. 
I further claim that by situating itself within the white framework, 
Haslanger’s SPR advances the pernicious conceptual deficits of 
racism. To demonstrate this, I look at Karen-Arnold Frost’s (2014) 
analysis of the performative art piece “The Couple in a Cage: 
Two Amerindians Visit the West” by Coco Fusco and Guillermo 
Gomez-Penaz (Fusco, 1995). Frost’s analysis demonstrates that 
ignorance is not defeated by merely making the ignorant aware 
of their gaps in cognitive resources; rather, its defeat occurs when 
those gaps are filled with a new understanding. Applying Frost’s 
analysis to Haslanger, I show that the SPR not only fails to offer a 
new understanding of race, but it reinforces these cognitive gaps 
by presenting the hierarchal, binary view as the only framework 
for understanding race. The SPR is, therefore, not only insufficient 
for racial justice, but is actively pernicious by reinforcing the logic 
inherent to racism in the West. I conclude that we need an account 

of race which utilizes a different logic, one which can perceive the 
cohesive multiplicity of the racialized subject by moving away from 
binary conceptual frameworks.
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Solipsism is an ethically harmful doctrine that spreads intolerance 
and tends to form strong illusions that prevent people from 
reasonable judgement. In this paper, I am arguing against solipsism 
as a fallacy that leads either to the creation of an illusory world or to 
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