CbOrofeHHA. Byab-aKnii MUCTeUbKWI TBIp € MaTepialbHUM Ta
Ma€e CBOH peuyeBicTb, ane came aletheia (rp. «<ictuHa») ctaHo-
BUTb HENpPMUX0BaHICTb Ta CNpPaBXHE HaBaHTaXXEHHS CyLLO0ro,
WO BiAKPMBAETLCA Ham 3a JOMNOMOrOK MWCTELbKOrO TBOPY.
Ak pnsa ¢inocoda, wo 34iMCHUB CBilA BKNag y repMeHeBTUKY,
BaX/MBUM anqa laligerepa € CUMBONIYHUIA XapakTep LWenespa,
AKWIA Aae 3MOTy BiAUYMTYyBaTW MOHATTA, NOB'A3aHI 3 iCTUHOIO, B
CUMBOJIIYHIA Ta aneropuyHin gopmi. «XyaoxHilii BUTBip BCe-
BiAKPWUTO CNOBILLAE NPO HLOTO, BiH € OKPOBEHHSA IHLIOrO: BiH €
aneropia» (Heidegger, 1976).

OTXe, NpoTsiromM icTopii MucTeyTBa 6yn0 3p06/IEHO 3HAYHY
KinbKicTb cnpo6 nigcyMyBaTU CEHC MPUXOBAHOT0 B XY40XHbO-
MY TBOPI, W0 Bif06paXkeHO B CMMUCOBOMY 3HaUY€eHHI KaTeropii
“aletheia” Ta «KynbTOBa LiHHICTb» AK CYTHOCTi TBOpPY, CBO-
€epigHOT nnaToHiBCbKOT igel Ta “punctum” - AK 6/1M3bKOro Ta
0CO6MCTICHOTO NepeXXnUBaHHA, 3aKOA0BAHOM0 y TBOPI.
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Thomas Carlyle on intellectual resistance to the
Everlasting No

JaHnno CntocapeBcbKuii
HauioHanbHW yHiBepcuTeT «KnMeBo-MormnsHcbKa
akagemia»

Thomas Carlyle in Sartor Resartus defines the most radical
crisis of human life as the moment of denial of the Everlasting
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No as the first consciously free action, where the Me, realising
its freedom, “stands up, in native God-created majesty”’, finding
a fixed centre for further Conversion. The encounter with the
Everlasting No occurs due to external circumstances and the
spiritual-intellectual search (Carlyle, 1896, pp. 133-135).

This Baphometic Fire-baptism reveals life as warfare against
the modern world’s moral desert of selfishness, warfare with no
promise of victory at the end, but blessed by the Author of the
World. Warfare is obligatory for every human being created by
God in the world after Christ’s Ecce Homo era establishment.
Warfare is a way to obtain not Happiness but Blessedness
through the love of God to establish the Everlasting Yea, going
into Eternity without being swallowed up by the waves of Time
(Ibid, p. 157). The only way to wage this warfare is to work and
produce eternal products of genuine labour. The genuine labour
of the Craftsman, for the sake of daily bread, conquering the
Earth for man, and the genuine labour of the Thinker, conquer-
ing Heaven, producing the “bread of Life” (Ibid, p. 182).

The Thinker’s labour, approaching Heaven, primarily re-
turns others to Reality. This exploration and correction is
accomplished in eternal crisis. Since human life is short, this la-
bour is a “post of danger” where failure leads to death as eternal
oblivion. Such labour will be a test of oneself against Nature, the
forces of the Everlasting No and human ignorance for the sake
of Humanity and the affirmation of God’s Justice and plan (Car-
lyle, 1897, p. 271).

Everyday life becomes an area of constant compulsory strug-
gle for affirming the Everlasting Yea. The approach of Heaven
must remain a hero-defining marker; it cannot be imputed to ev-
ery man since such a duty for everyone at once would leave no
space for the Hero’s labour. Since heroic labour is the driver of
history and the cause of the change of epochs in Carlyle’s system,
defining everyone as heroes would mean the end of time. The
transfer of things from the realm of shadows into Visibility, not
only through intellectual but also through social constructing
activity (Oliver Cromwell, William Pitt) becomes an import-
ant addition to the universal compulsory warfare against the
Everlasting No. The Hero realises cycles of the eternal meta-
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morphoses of society, accelerating the realisation of God’s plan
in full (Malin, 1961, p. 161).

Thomas Carlyle declared human life to be a constant crisis
and a constant warfare with the Everlasting No. Heroes make
the most significant contribution to it, bringing Heaven clos-
er and making the course of history possible. In revealing the
Author of the World plan, the approach of Heaven increasingly
becomes the Thinker’s task. With further practical application,
intellectual research becomes the primary practice of resistance
to the Everlasting No.
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KineMarorpad 6yaeHHOCTI: pirocodpcbkuii BHMip
IIOBCAKACHHOTO AOCBiAY

Andpiii Cmaxie
Hamionaabauii yHiBepcuTeT «KneBo-Moruasacbka
aKapeMisg»

ByaeHHICTB AIOACBKOTrO iCHyBaHHA He TaK AaBHO CTaAa
npeaMeToM ¢isocopcbkux pedaekcifi. Ilporarom XX cr.
€K3UCTEHINaAICTH, (EeHOMEHOAOTH, CTPYKTYPaAiCTH, HOCTMO-
AEPHICTH 3BEePTAAHCA AO TE€MH MOBCAKAGHHOTO AOCBiAY Ta
iCHYBaHHS y CBOiX TBOpaX. [lapareabHO 3 ¢pisocodpamu, mopeH-
HHH AOCBiA AOAMHH AOCAIAKYBAaAH KiHeMaTOrpadicTH HaSBHUM
IHCTpyMeHTapieM — 06pasoM Y pyXOMHX 306pakeHHAX. Mucan-
TeAl CTBOPIOBAAM T€OPETHYHI 3aCAAHM OCMHCAEHHS, a HAaOYHA
AEMOHCTpaIlid CKOHCTPYHOBAaHMX HHMH MOAYCIB €K3HCTeHIIil
CTaAa MOSKAWBA 3aBASKH KiHO. 32 AOIIOMOTOIO TPHBAAHMX KaAPIB,
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