Xapkis Kharkiv

BIBTIVHI MAPAONT MU BIBLICAL PARADIGMS
ACKETWYHOI CTPATEIIT OF ASCETIC STRATEGY
AABHBLOI YKPATHCbLKOI OF OLD UKRAINIAN
ACIOIPA®IT HAGIOGRAPHY

A hagiographic text certifies a familiarization of ideal Christian behavioural models and means of its
literary interpretation in terms of the language of Byzantine culture and, at the same time, indicates the
existence of an environment capable to adequately read the theses of Eastern hagiography.

There was not much direct acquaintance with the texts of the Bible in the Middle Ages. However, the
indirect character of functioning of biblical texts did not affect their highly religious authority and forming
influence on public consciousness. A medieval reader’s acquaintance with the biblical text is mediated by
a liturgic context, whereas the prayer books and Byzantine rite services provide an unexpectedly deep and
thorough familiarization of biblical plots and images. On the other hand, in order to involve a Christian in
the sacral space of realization of a mystical communion of man and God the receptive culture of the Mid-
dle Ages held the Bible’s texts within a wide context of ritual mechanisms. It is the Bible’s texts’ associa-
tive fields that actively involve the ministration environment of these texts sounding. One’s personal par-
ticipation in the sacramental life of the Church, the eucharist unification with the Word becomes the key to
its code without which the Holy Writ itself remains but empty phrases.

The discursive strategy of a hagiographic text takes shape in the course of connection of the recep-
tion of Christian models of a pious life, their decoding in one’s own life, the approval of an ascetic’s life
experience by the superior church authorities and its embodiment in the corresponding verbal form. It
becomes obvious, that biblical texts not only get integrated by an ascetic improvement strategy, but codify
it themselves, playing a part of an archetypical text in which measurements the models of pious behaviour
forming the ethos of a medieval ascetic life are read and reveal their authentic sense. The constant pres-
ence of the sacral text in the medieval religiousness’ communicative space is supplemented by paraverbal
factors of liturgical practice and one’s personal piety. And it is the present in this space Bible itself, that
determines its coordinates and tendencies, by carrying out not only its spiritual potential, but also the se-
miotic programs incorporated in it. Thus, from the chaos of initial impressions and sensations, impreg-
nated by a creative Word, there arises an individual’s ascetic strategy leading to self-perfection.

AriorpaiyHa KynbTypa KuiBcbKoT Pycu-YKpaiHn (POpMY€ETbCA B KOHTEKCTI CK/a-
OHVX | [OCI MEBHOK MIpOHD 3arafKoBMX KaHOHi3aLiiHWX NpoLeciBl L0 MO3HaYatoTh
[ocsArHeHHA KWIBCbKOK MWUTPOMONIEID [OCTATHLOT 3PINOCTU XPUCTUAHCLKOrO Camoyc-
BifOMNEHHA. IHTepnpeTalis ariorpadiyHoro TeKCTy y BUMIpax LepKOBHO-MOMITUYHMX
3MaraHb MPUXWUIbHUKIB MOMICHOCTU PycbKol LiepkBM Ta NPOKOHCTaHTUHOMOLCLKOMO
enuckornaty2 abo HaBiTb Y KOHTEKCTI Ky/IbTYPHO-CBITOM/IAAHUX MPOLIECIB iHTErpyBaH-

1 B. IN. Bacunbes, VicTopusa KaHOHW3aumm pycckux cBATbix, MockBa 1893; E. E. MonybuHckuid, NcTo-
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410; Mwukona Uy6aTuii, IcTopis XxpucTUSHCTBA Ha Pycu-Ykpaiti, Pum-Hbto-Mopk 1965, Tom 1, c. 371-
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HA Pycu-YKpaiHu [0 CXifHOT XPUCTUAHCLKOT LMBIiNi3aLii3 HaBpsAg UM 34aTHa OXonuTK
Xo4a 6 HaliBaX/IMBIWI napameTpu MOro 3HaKoBOro CBITY. AriorpagiyHuii TeKCT €
CKNaHNUKOM KaHOHI3auil - i neBHUM 1T NigcyMKoM. BiH 3acBifuye 3aCBOEHHS ifeasb-
HUX XPUCTMSIHCbKNX MOAeneli MoBefiHKM Ta 3acobiB ii niTepaTypHOi iHTepnpeTauii
MOBOO BI3aHTIMCbKOT Ky/IbTypy - & BOAHOYAC BUSBMAE iICHYBaHHSA CepefioBMLLA, 34aT-
HOro afleKBaTHO MpoYnTaTh CPOPMOBaHi CXifHOO ariorpadieto Tonocw.

3HaiioMCcTBO 3 TekcTamu bibnii B CepefHi Biku He 6yno 6esnocepefHim. Ane ono-
cepeflkoBaHWUIA xapakTep (yHKLIOHYBaHHS 6i6NiNHOr0 TEKCTY He MO3Ha4yaBCs Ha oro
BICOKOMY peniriiHoOMy aBTOpUTETI i (hOPMOTBOPYOMY BMAMBI Ha CYCMi/IbHY CBifO-
MicTb. Borocnoscbka iHTepnpeTauisa CTocyHKiB CeaToro Nucema Ta CesAToro lMepe-
[aHHS, TUNOMOMIYHO Ta KOHLUENTyanbHO 6/1M3bKa Ha Bi3aHTiNCbKOMY CX0fi 1 naTUHCb-
KoMy 3axofli, MPOUNTYE CaKpanbHWUIA AUCKYPC Y KOAi CTapo3aBiTHbOr0 XpamoBOro 60-
roCnyXiHHA, e AUCKYPCOBI HaeXuUTb Micue B “Ceatomy CBATUX”, 3aKPpUTOMY [0 3a-
rafibHOro JOCTyny i onocepeskoBaHOMY B CTOCYHKaXx i3 3arasioM >KepTBOMPUHECEH-
HAMM 1 iHWUMK 06psgaMu, BiAnpasioBaHUMK NEPBOCBALLEHUKOM, CBSILLEHUKaMK i
nesutamu (Bux., 26: 33-34; Nes., 16: 33-34; Ywuc., 4: 19-20). CemioTu4Ha nporpamMa
CNoBa AeKOAYETbCSH 3HAKOBUMMW PUTYaNbHUMW AiIMU Ta PO3KPUBAETLCA B LOBKO/MNLL-
HiiA MpOCTip Yepe3 WOoAeHHe BUKOHAHHA PeniriiHuX npunucis.

Monpw Te, WO 3HANOMCTBO CepefHbOBIYHOMO YmTava 3 6i6/1iiHUM TEKCTOM onoce-
PELKOBYETLCA NITYPriiHAM KOHTEKCTOM, 60rocny)X60Bi KHUMv Ta BiAnpaBu Bi3aHTIN-
CbKOro 00psay 3abe3neyyroTb HECMOAIBAHO FNMOOKE I 'PYHTOBHE 3aCBOEHHS CHOXKETIB
i 06pasiB CedAToro MNMucbMa. 3BMYaitHO, Cif BpaxyBaTu BeNMKY NUTOMY Bary 6i6niii-
HMX TEKCTIB y 6OrocnyxiHHax. [emetpioc KoHcTaHTenoc nigpaxyBaB, WO TEKCTU
MPaBOCNaBHUX NITYPril Ta UMHIB XPELLEHHS, MMPOMOMasaHHs, BiHYaHHS Ha YBEPTb
CKNaarTbCa 3 NpAMMX 3ano3ndeHb 3i CeAToro Mucebma. J1iTypris ceT. loaHa 3onoTo-
ycTOoro mictutb 124 ctuxw 3i Ctaporo 3aBity i1 113 3 HoBoro, B MonuTBax MiTyprii ca.
Bacunisi Benukoro, BiACYTHIX Y NiTyprii cB. loaHa 3010TOyCTOro, BUABNAIOTbL 68 CTK-
XiB Ta iHWWX enemeHTiB 3i Ctaporo 3asiTy 11 137 - 3 Hosoro. B niTyprii PaHiwocss-
yeHux [apis BusBneHi 61 enemeHT 3 bioniid. Lle HemuHy4ye hopmyBano atmocgepy
MPUCYTHOCTE yYaCHMKa 60rocny>iHHA B 6i0NINHIN peasibHOCTW.

3 iHWoro 60Ky, 6i6niiHNIA TEKCT BMiLLlyBaBCA PeLenTUBHOK KynbTypoto Cepef-
HbOBIYYA B LUMPOKUIA KOHTEKCT PUTYa/IbHUX MEXaHi3MiB 3a/ly4eHHA XPUCTUAHUHA [0
CaKpa/IbHOro MPOCTOPY 34IACHEHHA MICTUYHOrO 3B’A3KY t0AMHKU 3 Borom. Acouiatu-
BHI nonst 6i6NIHOro TEKCTY aKTMBHO 3a/lyyatoTb 60rocy»K60Be CepefoBuLLe 3BYYaH-
H LbOro TEKCTY, BK/OYAOUU NITYPriiHWIA CNiB, XpaMOBWIA iHTep’ep, pUTyanbHi Ail
CBfILLEHMKa, 3anax KaguibHOro AUMMY i, 3BUYAHO X, e/1eMEHTW BNAacHOM0 MiCTUYHOIO
[OCBifly peumnieHTa, NoB’A3aHi 3 UMM TeKCTOM. CnpuiAHATTA 6i6niiHOro auckypcy
IHTErpyeThca 3arasibHAM NepebiromM AyXOBHOMO XWTTH O0COGUCTOCTW, 11 aCKETUUHOIO
3pocTaHHsA. PyliHYBaHHS LMX 3B’A3KIiB, BUOKPEM/IEHHS Gib/iHOro TeKCTy rnosa obps-
[OBUIA KOHTEKCT, HEXTYBaHHS aCKETUYHUM YMHHMKOM PeLienTUBHOMO NaHLora 3arpo-
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)KYE BTPaTOK aBTEHTUYHOro ceHcy bibnii, Kon HaBiTb umTaHHA CeAToro ucbma
06epTaeTbCA Ha LIKOAY.

MapagokcanbHa icTopia npn. MuknTi 3aTBOPHMKA Bifobpakae XapaKTepHi ans
cepefHbOBIYHOIO TPaKTyBaHHA Bibii nornagn Ha MexaHiamu Ti aBTEHTUYHOT peuenLiii.
MoTuBM yCamiTHEHHS MOHaxa (6axaHHs 3400yTV Aap 4YyA0TBOPIHHS), 6paK irymeHo-
BOro 6/1aroc/loBeHHA Ta NPOTUCTaB/IEHHA cebe CMifibHOTI 3aCBiAYYHOTb PYMHYBaHHS
cTparterii XpUCTUAHCLKOT ackesu 1 MOTUBYIOTb BTPaTy Aapy afeKBaTHOro CrpUNHATTA
cakpasibHOro TekcTy. He nisHaHuiA 3aTBOPHWKOM 6ic, WO Npubpas BUMNSAL aHrena, pa-
OUTb MoMy: “Tbl YKO He MOJIUCHA, HO BYAW nountas KHHrbl, n cumu OBPSLLELLIMCS
CT. BOroM B'bc’baysi, LA OT HWX MOJACK C/IOBO MOJIE3HO MPUXOAALLMM K TOBM'™.
Micna UbOro MOHax 3a/IMLIaE MOSIUTBY I LLIJIKOM BifAaETbCA YMTAHHIO CTap03aBiTHIX
KHUT Ta HaBYaHHIO BiaBigyBadiB. MukunTa 34006yBae 61mMcKyye 3HaHHS CTaporo 3asiTy:
“He mosxkawe XE& HUKTO XK€ nctasatuca C HAM knuramu Beurbxn™ 3akowna, BECb
BO M30YCTb YM'K/We: BbiTie, n Mcxog, OertbiTbl, Y ucna, Cylin, U apctea n scs
IMpopoYbCTBA, MO 4MHY, W BCA KHHIbl X ngosbckeia CB'KAALLE A0BP'K”. Ane npu
LbOMY BiH YHWKAE 4nTaHHA HoBOro 3aBiTy: “Ekarrenia XX€ WU Anoctona, SKE BT,
BNATOLATV TMp€ERAHHBIA HAM CBATbIA KHHIbl HA \'TKPbX[JEHIE HAUIE W HA
NCMpABAEHIA, CUX HWKOAM xe BA.CXOT'b BUAATWU, HA CAbIWATU, HA MOYUTATU, HU
MHON~ OACTb Bec'bposatn K CEB'k”. KOMM X, BUABMBLUM B LibOMY BiCIBCbKY CMOKY-
cy, rpyna neyepcbKnx MOABWKHWUKIB CBOIMM MOMTBaMU 3BiflbHUNA Mukuty 3-nig,
BNaay AMABOMA i BMBENa MOro reTb i3 3aTBOPY, MOHAX LLiJIKOM BTpayvae 34aTHICTb YK-
TaTu i 3abyBae BCe, L0 3HaB 3i CBATOro MncbMa: “uxe npexpae YN~feAlle ns0YCT's
XK unpgosckbia KHUTBI, HbIH'K e Hn eanHoro CNOBA He cB'KCTb, U cnpoctg PELUN, Hu
epnHoro cnosa 3H/SALLE 6. BUABMIOCSA HEOOXIAHNM 3aHOBO BUMTM AOFO FpamMoTy.

Llei eni3of oxo4e posrnsgaetbea gocnigHukammn Kneso-evepcbKoro naTepuka,
Jalun NoXuBy AN15 TiNOTe3 Mpo BiAobpaXkeHHs B iCTOPIT MUKUTU XPUCTUSAHCHLKO-
0JeNCbKMX 3MaraHb. Taka iHTepnpeTalis 34aeTbCs Aelo WTy4YHot. Tparegito Muku-
TV MOXHA MOSICHUTW He CTINIbKU XMBHUM BMOOPOM 06’EKTY YNTaHHS, CKi/IbK/ XBOPOO-
/B0 AethOpMOBaHUM MexXaHi3MoM peLenuii. bic B aHrenbCcbkoMy 06pasi NigCcTynHo
pagvB. “Tbl YBo HE MOMINCHA, HO BYAU nouutas khurei, n cumu OBPALLELLNCA Cb
Borom BT:cb,"s”. 3a uieto nopagotd MukuTa 06MMLWIMB MONUTBY, KOTpa BfiacHe W
HafaBasia UnTaHHIO bibnii xapakTepy penirinHoro akty. | 6e3 MOMMTOBHOI HAaCTaHOBU
HaBiTb TEKCT CBATOro Mucbma 06epHYBCS Ha NPUYMHY LYXO0BOT KaTacTpodu.

OcobucTa yyacTb Yy CakpameHTanbHOMY XWUTTi LlepkBu, eBXapucTiliHe efHaHHS 3i
CnoBom MocTae KnoyeM A0 1oro koay, 6e3 skoro came Cesate MUCbMO 3aMLLIMTLCA
MopoXXHiMM 3ByKamu. [pukmeTHa icTopia Jlykn it Kneonu, Wo 3ycTpiyatoTh Ao6pe
3HANOMOr0 M 3a YXUTTS BOCKPEC/NOro Yunutens, npsmytoTb pa3om i3 Hum go Emaycy,
CAyxatoTb 10ro po3’sicHeHb MPOBIAEHLIiHOrO 3MICTy XPecHOi CMepT, ane MisHatoTh
oro nuwe npum namadHi xni6a: “I 010, Kom ciB BiH i3 HUMK [0 CTONY, TO B3AB XNi6,
no6siarocnosms, i, namatoun, iMm nogasas... TOAI o4 BigKpUAncs M, i nisHam Woro.
Ane BiH cTaB ans HUX HeBUAUMUIA...” (J1k., 24: 30-31).

5 OmunTpo Abpamosud, Kueso-Meyepcbkuii naTepuk, Knis 1930, c. 125.
6 Ibid., c. 126.



JunckypcrBHa cTpaterif ariorpaiuyHoro TekcTy CKNafaeTbCs B Mepebiry criony-
YeHHA peuenuii XpUCTUAHCbKUX MOAENein NO6OXKHOMO XXUTTS, IXHLOrO 4EeKOAYBaHHSA Y
B/IACHOMY >KUTTi, CXBa/leHHI YXMTTEBOrO A0CBIAY MOABMXHMKA BULMMMW LLEPKOBHUMM
aBTOpUTETAMU Ta MOro BTINIEHHI Y BIANOBIAHIN Bep6anbHi (opmi. XpucToc He CTBO-
PHOE NUcaHoOro TekcTy - BiH cnosiwae €BaHrenie BAaCHUM >XXUTTAM i HacTaHOBaMW.
Lle, BogHo4ac, [03BONSE BIAKPUTU aBTEHTUYHWUIA CEHC CTapO03aBiTHIX TEKCTIB, AKi BU-
ABNAOTLCA HATXHEHHUM CBATMM [lyxom nposioroM o IcycoBoi Micil cnaciHHA CBITY.
A BXe 3anucaHi anoctosiamu Ta eBaHreMcTamMu CrosileHHA HajaloTb MNepeBidyHOMY
CnoBy AMCKYPCUBHOI hopMK, abu Yepe3 TEKCT BKa3aTu AOPOry A0 [AKepena He nuLle
MUCaHOro CakpasbHOro TeKCTy, ane i camoro Jloroca - bora. AckeTuUYHe BAOCKOHa-
NEHHA HILIETLCS UNTaHHAM abo cnyxaHHAM boxoro Cnoea, ane CTae 3a CBOEH CyT-
THO NOJOMAaHHAM Bflafu CoBa, 3BiflbHEHHAM Bif OMocepefKOBaHOI poni CnoBa B Cro-
BiLLIEHHI XPpMCTOBOI0 A0CBiAY, AeBepbanisallicto C10Ba B MOABMKHULILKOMY YXUTTI, LLIO
MpoBaAuTb 40 BULLOI (hopMM ackesu - icuxi'T, 6e3MoBHOro cnornsgaHHs bora.

Mpn. Hectop JliTonucewb y 60rocnoBcbKoMy BCTYNi f0 »uTia npn. deogocis Me-
YOPCLKOro B MOLUYKaxX OOrpyHTyBaHHA CBOET ariorpadiyHol mpaui MocuiaeTbCa Ha
€BaHreNbCbKy nopasy: “AKo e>ke rnarofito BaMb Bb TbhbMi, MOBOAUTE HA CBIT i H
eXKe Bb YW CfbiwacTe, NPoOnoBigHTe Bb ACMBbXDb” (MT. 10: 27), nigkpinneHy
MOCUNaHHAMK Ha nNpuTyy npo TanaHta (M., 25: 14-30) Ta Ha XpuCTOBI cnosa npo
noTpedy Bipn ANs 3AiNCHEHHS XPUCTUSAHCLKOrO Noasury: “Allle HAiaTe Bipy SKO u
3bPHO TOPYLLbHO H PEYETE rOPi CeH: MPeHAH H BbBPb3HCA Bb MOPE, H akHe Mo-
cnywaeTb Bach” (M., 17: 20). Y KOXHOMY pa3i €BaHrefibCbKi CnoBa MOTUBYHOTb
npawto 3314 NPOC/aBeHHsA YTaeHoro Bif 3arany nogsury sipu npr. deogocis, BBO-
Jaun ariorpaivyHniA TEKCT Y napaMeTpu anocTO/bCbKOro CNY)XXiHHS C/oBa, 3inepToro
Ha TBepAuiA I'pyHT Bipw. IMOLWYK BUTOKIB XMTTEBOrO NMoAsury ®eofocis Takox npuso-
AnTb npn. HecTopa o 3rafkv Npo HaB4YaHHA boxkoro cnosa. LLle B paHHbOMY AUTUHC-
TBi 6aTbKV MPULLENIOTL CBATOMY /060B A0 cnyxaHHs Cnosa: “PpaeTbiii yBO
T'kn'bMb 1 pgyweto BEKOVHb HA JIKOELBb Boxkuto, 1 XOXALLE no BcsA pbHW BT>
UbpKXBb Boxuto, nocnywnss BOXLCTBbHLIX'D KHUMb Cb BC'ViMb BbHUMIHUEMb™7.
MMi3Hiwe > BMBYEHHA CBATOro MNMucbMa BMSBNSETLCA 3MICTOM OCBITU deopocis: “Km>
MK xxe N OATUCA Bens HA yYEHNE BOXBLCTBBHBIXD KHUIb €4MHOMY OT yuu-
Tenb; SIKOXE W CTBOPM”8 BigTak e Mi3Hilli acKeTUYHi NoABWUIK MPenogo6HOro
BMILLYIOTbCA B NMEPCMNEKTUBY peanisaLiii HUM C/IOBECHOTO TEKCTY Y BUMHKAX XPUCTUSAH-
CbKOT NOBGOXKHOCTW.

PagicHO BMLLIYKyBaHi 6i6niliHI npeLeaeHTU MOAiA i3 XWUTTA CBATOrO, 0CO6/IMBO
NPUKMETHI B pa3i BifdaneHOCTU Ta AesKOi WTYYHOCTe aHa/orii, NpoYnUTYOTh ario-
rpadhiyHMiA CHOXKET y napameTpax iCTopil cnaciHHA. 3aBAsKu LbOMY OyaeHHI nofii Ha-
OyBatOTb CMMBOJIYHOI 3MICTOBHOCTE, & 30BHI MOOYTOBI KOH(MIKTU Bifo6paKatoTh
3MaraHHs Ha LLUSXy A0 JAOCKOHanocTe. Ak B eni3ofi 3 po3nykow HukoHa Ta 6e3imeH-
Horo 6osipuHa 3a XXutiem npn. deogocis MMevepcbkoro: “T ubrga XK€ BeAMKUA Hu-
KOHK U gpyreiin UbpHbLb CBATAIO MuHbl MAHACTbIpSA, BonspuHn TAKO HAPEUEMT»,
CBB'bWABBLUACA, TAKO OTUbACCTA, XOrALIA O00Bb CHACTU. U npuwbabwg HAOb

7 MNamaTHuKKM nuTepaTypbl ApesHeit Pycu: X1 - Havano X1 Beka, Mocksa 1978, c. 308.
8 /W ,, c. 308.



MOpe, TY >Xe W PA3NYyYnUCTACA OTb ceBe, akoxe CE ATIOCTONT MaBb/» 1 BopHABA
HA MpONos®oAH/B XpnCTOBO, AKOXe NuLIeTbCa BT» A HUP» anocton!»”, Ove-
BMAHO, MpOYMTyBaHe B N’ATy Cy60Ty No BenukofHi 3a4ano [isiHb CBATWUX anocTosis
(3avano 37 - fisH., 15: 36-41), HaragyBaso NPO MPUKPUIA KOH(IKT, Lo 3 Bosi Mpo-
BUAIHHA CTaB iMNY/IbCOM [0 LUMPLLIOrO OXOM/IEHHS arnoCTONbCLKUM CYXiHHAM [MaBna
/i BapHaBy cepe3eMHOMOPCBKMX KpaiH.

IHWKIA eni3on 3 “[isHb CBATUX anoCTOMIB” cakpanidye LiNIKOM CBITCbKWUIA BIi3UT
KHsA39 I39cnaBa Apocnaeuya Jo Mevepcbkoro MOHacTups, KOy BOPOTap BifMOBMBCA
BIIUMHATM BpaMy, MOKIMKYHOUYMCb Ha iNyMeHIB Hakas, a Mi3HaBLUM KHSI351 No6ir aono-
BICTV NpO MOro Npuisg: “OHOMY >Ke CTOALO Npefb BPATbl U TbPMALLio, O CEMb
NoApMKAKOLLEO cestaro M BbPXOBLHAATO anoctona [leTpa: m3segeHy KO KbBW»LLO
TOMY AHrefTlbMb UC TbMbHWIYb ¥ NPULWBALLILIIO €My Kb JOMY, MAEXe KW yye-
HULM ero M TBAKBHYB'bLIK3 eMy Bl» BPATA, U Ce PAKbIHA WU3HUKHYBbBLUH, BUAG
Metpn CTOAWA, n OT PAOOCIU e He OTBpb3e BOPOTHL, HL» TEKALU MOBOOA
yyeHukomT npuxogr» ero”10(nop.: AisH. 12 12-16). Haspag yn 3icTaBneHHs 3 aroc-
TONoM [eTpoM KHA3S, WO 6paB akTUBHY yyacTb Y 60pOTbOI 3a KUIBCbKWUIA NPECTin i
3a3HaBaB CyBOpWUX HapikaHb Big npn. deogocis 3a npmeefeHi A0 Knesa nonbCbKi Biid-
CbKa, MOXHa PO3yMITK AK 3acCi6 iHepripeTauii XpUCTUAHCLKMX YECHOT CamMOro KHA3S.
OfHaK HaBiTb Came 3ITKHEHHS KHA38 3 CaKpa/lbHUM CBITOM MOHACTUPSA Ha Moro norpa-
HUYYi 3a1y4Yae cakpaibHUA TEKCT Y NPOCTIp acouiauiii i3 ackeTU4HUM NobyToM nevep-
CbKMX YeHUiB. YyJ0BHUI Xe 3aXMCT MOHACTUPSA Bif, 3M10L4I1B T/lyMaunTbCca Yepes npo-
poye cnoeo Oasmpa: “CHUE KO K® KNArbIA Eonw OFpAannl» HEBUAMMO BbCS ta
CblbpuXXAHUA  MONUTBAMMW  MpABbABHAATO U MpEMOAOKbHAATO  CETO  MyXA.
TAMbXE U KOXbCTBbHbIM [asbig!» o CEMb Mpda'bH3sdwA, PeKbldi: Oun ocro-
JaMn Ha npaebAbMbiA U yLIM €10 B MOUTBY Ayb»” I (Mop.: MMc., 33: 16).

BibninHi NpeuefeHTa gornomMaraloTb repoesi XXutisa npn. ®eofgocis MOTMBYBATU
CBOE CTaB/IEHHA [0 Y3ypraTopiB BEe/IMKOKHSXOI Bnaan. Bigmosnawoumuch Big 3anpo-
LLUEHHA Ha y4uTy NepemMoXLiB, NPenojobHWin 3aaBnse: “He UMAMT, UTU Ha TPANE3Y
6enb3geennny” 2(Mop.: 3 LUap., 16 31; 21: 5-15), a B nocnaHHi Ao kHA3q CeATOC1aBa
fApocnaenya 3actepirae agpecata: “T nac Kp»BE KPATA TBOEro BMNETH Ha 15 kb
bory, sako ABeneBp Ha Kawuna” (Mop.: byT., 4: 3-16).

Crae o4eBUAHUM, LLO GIGNINHWIA TEKCT He TiNbKW IHTErpyeTbCA CTpaTerieto acke-
TUYHOIO BAOCKOHANEHHS, ane W Kogudikye ii, Bifirpae posb apXeTUnHoro TekcTy, y
BMMIpax SIKOro NPOYUTYIOTLCS i BUABNAKOTb CBIll aBTEHTUYHWUIA CMUCI MOeni NoBOoX-
HOI NMOBeAIHKKM, WO POPMYIOTb eTOC CepefHbOBIYHOI acke3n. MoCTiiHa NPUCYTHICTb
CaKpa/IbHOro TEKCTY B KOMYHIKaTMBHOMY MPOCTOPI CepefHbOBIYHOI penirintHocTv fo-
MOBHIOETLCSA MapaBepbaslbHUMN YMHHMKAMKU NIiTYPrifiHOT NPakTUKKM 1 ocobuctoi no-
60)KHOCTE. MNpUCYTHS B LbOMY NPOCTOPI, bibnis cama X i BU3Ha4ae Moro KoopanHaTu
 TEeHAEHLLIT, peani3ytoun He TiNbKW AyXOBHWUIA NOTeHLian, a il 3aKnafeHi B Hiil cemio-
TUYHI nNporpamMn. 3 Xaocy MepPBICHUX BpaeHb | BigYyTTiB, 3anfigHeHOro TBOPYUM

9 Ibid., c. 328.
Dlbid, c. 336-338.
1 Ibid., c. 376.
2 Ibid., c. 376.



CnoBoM, 3p0OCTae acKeTUYHa CTpaTeris 0COBMCTOCTI, WO NPsSMYE LUISXOM AOCKOHanoc-
Te - 3 Ypy Xangeincbkoro vepes epTBy Ha ropi Mopis Ta nacxanbHuiA BUXig, 3 KpaiHu
pabcTea, [aBnaoBe KadTTa i CyBOpUIA JOCBIL BaBUIOHCLKOrO MOMIOHY - Ha ONUBHY
ropy 4ns MonmTeM 3 caMoTHIM Icycom. CedATe MUCbMO CTae BOAHOYAC BMMIpPOM i fisi-
NbHUM YYaCHUKOM LibOro LUASXY.

ARCYBISKUP fflIOR ISICZENKO (Charkow). BIBUINE PARADYGMY
ASCETYCZNEJ STRATEGIIDAWNEJ UKRAINSKIEJ HAGIOGRAEII

Hagiograficzne teksty swiadczQ o przyswojeniu idealnych chrzescijanskich modeli zachowania i
zasobow jego literackiej interpretacji dokonanej jazykiem bizantyjskiej kultury, a jednoczesnie ujawniaja
istnienie srodowiska, moggcego adekwatnie odczytac sformulowane przez hagiografig wschodnig toposy.

Znajomosc tekstow Biblii w Sredniowieczu nie byta bezposrednia. Ale zcentralizowany Charakter
funkcjonowania tekstu biblijnego nie wptynaj na jego wysoki religijny autorytet i formotwdrczym
wplywie na swiadomosc spoleczrig. Znajomosc tekstu biblijnego przez czytelnika sredniowiecznego
koncentrovvala sig na kontekscie liturgicznym, na ksigdze liturgicznej i odprawianiu obrzgdu
bizantyjskiego zabezpieczaja niespodziewanie glgbokie i gruntowne przyswojenie tematdw i obrazow
Pisma SwiQtego. Z drugiej strony tekst biblijny wkomponowal sig jako receptywna kultura Pisma
Swigtego w szeroki kontekst rytualnych mechanizmdw, zostawiajac chrzescijanina do przestrzeni
sakralnej, urzeczywistnienia mistycznego zwigzku czlowieka z Bogiem. Asocjatywne pole tekstu
biblijnego aktywnie Igczy liturgiczne srodowisko tego tekstu.

Osobisty udzial w sakralnym zyciu Cerkwi, eucharystyczne polaczenie ze Slowem staje si? kluczem
do jego kodu, bez jakiego samo Pismo Swigte pozostaje proznymi dzwigkami.

Dyskursywna strategia tekstu agiograficznego sktada siQ z przebiegu ztaczenia recepcji
chrzescijanskich modeli poboznego zycia, ich dekodowania we wlasnym zyciu, chwaleniu zyciowego
doswiadczenia podwyznyka wyzszych cerkiewnych autorytetdw i jego wcielenia w odpowiednie formy
werbalne. Oczywistym staje sig to, ze biblijny tekst nie tylko interpretowany jest strategia ascetycznego
udoskonalenia, ale i kodyfikuje ja, odgrywa rolQ archetypowego tekstu, w granicach ktdrego ujawniaja
swoj autentyczny zmysl modele poboznego zachowania, ktére formuje stos sredniowiecznej ascezy.
Ciagla obecnosc tekstu sakralnego w przestrzeni komunikacyjnej sredniowiecznej religijnosci dopelnia sig
parawerbalnymi czynnikami liturgicznej praktyki i osobistej poboznosci. Obecna w tej przestrzeni Biblia
sama réwniez wyznaczajego koordynaty i tendencje, realizuje nie tylko duchowny potencjal, ale i zawarte
W niej semiotyczne programy. Z chaosu pierwotnych wrazen i odczuc, naznaczonego twdrczym Slowem,
wzrasta ascetyczna strategia osobistosci, ktéra zmierza droga doskonalosci.



