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There is a major problem in the study of the history of Arabic philos-
ophy. While the historiography of Classical Greek philosophy hardly
ever precludes the philosophical engagement with its themes and their
critical reinterpretation by analytic and continental philosophers alike,
the case is different in the study of Arabic philosophy. Dimitri Gutas
identified this problem almost two decades ago in his important study
“On the Study of Arabic Philosophy in the Twentieth Century: An Es-
say on the Historiography of Arabic Philosophy.” According to Gutas,
three reductive approaches dominated the study of Islamic philosophy.
These are: the orientalist approach which reduces Islamic philosophy
to commentaries, even if critical, on Greek and late-antiquity Christian
commentaries on Greek philosophy; the Sufi approach that tends to
reconstruct the core of Islamic philosophy in terms oftraditionalist the-
osophy and the conservative approach by Leo Strauss and his students
which reconstructed Islamic philosophy based on its political commit-
ments. Gutas suggests that Arabic philosophy should be studied as an
autonomous philosophical tradition; however, Gutas did not articulate
the foundations of this approach. In response to this scholarly lacuna,
this study suggests a new thematic approach to the history of Arabic/
Islamic philosophy as an epistemic critique of Greek naturalistic psy-
chology and philosophy of mind. The study argues that from as early
as the late 8th and early 9th centuries C.E. through the post classical
period (post 13th century C.E.) there has been a systematic interest in
critiquing Greek naturalism and a turn toward epistemic questions in
Islamic philosophy of mind. The study argues that using this themat-
ic emphasis on an epistemologically oriented philosophy of mind could
be used as abasis for reconstructing the study of the history and signifi-
cance of Islamic philosophy.

The first part focuses on al-Kindls (d. 873 C.E.) psychology show-
ing how he was interested in epistemologically differentiating the
domain ofsense data and physical knowledge from rational speculation.



The discussion will critically address the work of Alfred Ivry and Peter
Adamson highlighting how the view it puts forward sheds new light on
key problems they identified with al-Kindi’s epistemology and philoso-
phy of mind. | then turn to the second major Arabic philosopher Abu
Nasr al-Farabi (d. 950. C.E.) focusing on his theory definitions and how
it employed al-Kindi’s and other earlier theologians’ critiques of Aris-
totle essentialist theory of definitions in terms of species-forms. The
discussion lays specific emphasis on the problem of individuation and
the metaphysics of objects and how this reflects the epistemic orien-
tation of al-Farabi’s philosophy of mind. In this respect, the study will
critiqgue Butterworth’s and Mahdi’s interpretation of al-Farabi’s psy-
chology.

The second part of the study turns to Avicenna’ (d. 1037 C.E.) phi-
losophy of mind and its critical reception by Averroes (d. 1198 C.E.).
Thoroughly examining the development of Avicenna’ interest in ex-
panding the role of the internal senses as a medium for epistemically
combining the intellectual (mind dependent) concepts and empirical
data (mind independent), the study will show how Avicenna developed
this epistemically oriented philosophy of mind. In this vein, the study
will critically engage with current scholarship by Adamson, McGinnis
and Wisnovsky. The discussion will then turn to Averroes’ critique of
Avicenna’ psychology in the Middle Commentary on the De Anima and
the Long Commentary on the Metaphysics (focusing on Books Z and A).
The discussion will focus on his critique of Avicenna’ conflation of on-
tological and epistemological questions in his metaphysics despite his
epistemic commitments in his logic and psychology. The study will then
show with how Averroes developed Avicenna’s epistemic commitment
in his theory ofimagination in the Middle Commentary on the De Anima.

The third and concluding part of the study subsequently turns to
the development of Averroes’s theory of imagination in Ibn al-Arabx’
(d. 1240) philosophy of mind. The study demonstrates the way in
which lbn al-Arabl expands the epistemic role of the imagination and
metaphysics of objects into a theory of representational consciousness.
The discussion specifically concentrates on his theory representation
(mithal) indicating its influence on late post-classical Islamic philosophy
focusing on its development in the psychology of Ismail al-Gelenbevt
(d. 1790 C.E.). The study concludes with suggestions of how this the-
matic emphasis on the epistemic orientation of Islamic philosophy of



mind could challenge the narrative ofthe history ofphilosophy and spe-
cifically early and late modern philosophy has been constructed.

IcTopiorpagivHa npobaemaTuka B KOHLUenuii P. PopTi

KceHis MeliTa
HauioHanbHuii YHisepcuTeT «Kneo-MorunsHcebka
akazeMisi» (Kuis)

Puyapg PopTi - BUAATHWIA NpefcTaBHUK Heonparmatusmy, A SKoro
NUTaHHA icTopiorpadii NOEAHYETLCA 3 POMAHTUYHUM PO3YMIHHAM
thinocotha IK NEBHOr0 HOBaTOPa, KOTPUIA PYIHYE YCTaneHi CNOBHUKM
nonepeaHuKiB, Ha PiIBHUX BeAYYM 3 HUMU Aianor Ta ANCKYTYOUM WOA0
NponoHoBaHMX 3MiH. OKpecneHa npobnemaTrika aHani3yeTbCsa aBTO-
pom B ece «lcTopiorpadisi pinocoii: YOTUPKM XXaHPW», L0 € YaCTUHOKD
36ipHKKa «®Pinocodgis B icTopii» (1984), BnopsiakoBaHOro B crnisnpa-
ui 3 K. CkiHHepom Ta k. b. LLIHeeBiHAOM. BianosigHo, METOK LbOro
[OCNiIKEHHA € aHani3 nepesar i HeAONIKIB XaHpiB icTopiorpadii, npo-
noHoBaHmX P. PopTi go po3rnsgy, Ta MoAetoBaHHS FOPU30HTY IXHbOI0
MOX/TMBOr0 3aCTOCYBaHHS.

MepLimnm icTopiorpagpiyHMm MeTOLOM, SKOMY Hagae nepesary cam
aBTOp, € pauioHasbHa PEKOHCTPYKLif, CyTb KOTPOT MOAArae B TOMY,
abwn 3BepTaTnca Ao AOPOOKY MUCAUTENIB MWHYIOrO Ha PiBHUX, MO-
Jenoyn fianory cyvacHux ginocois i3 IXHIMKU nonepegHUKamu.
Y Takomy pasi TBOPLi MUHYAUX CMOBHWKIB CNPUAMAOTLCH AK BYe-
Hi, 34aTHi A0 NepeBMXOBaHHS, LU0, 3[IACHMBLLN MEBHI PEBOSIOLiMHI
[NA CBOrO Yacy BigKpWUTTA, NPOAOBXYBaM nepebyBaTn Nif TUCKOM
ioNiB MMHYNOro, ane 6ynn 6 CIPOMOXHI IErko NOroguTUcs 3i CBOI-
MW Cy4aCHMKamu- OMOHEHTaMMW BHAC/Mi0K B3aEMOOOMiHY B PO3MOBI,
nepebyBatoun B piBHMX yMoBax. M0 CyTi ipOHIK HaMaraeTbCcs eKcTpa-
MonoBaT HayKOBi MiAXOAWM Ha iCTOPIt0 IHTeNeKTya/lbHUX MOLUYKiB
NKOACTBA, afpke NMPeACTaBHUKN MPUPOAHMYMX Tany3eid NparHyTb fo-
CArTV NEBHOIO KOHCEHCYCY LLOA0 BUKOPUCTOBYBAHWNX HAMM 3arajibHu1X
NONOXeHb, BOAHOYAC BiAKMAAKUM KOHLEMNLIT MopaibHUX aBTopute-
TiB, HECNPOMOXXHICTb AAIKMX Oyna AoBeAeHa NoLabLLUMMIK PO3po6Kamu.
«®dpereaHui, KpinkeaHui, nonnepiaHui, BaTrediaHui Ta ragerepiaHdi



