the Dnipro in the east up to the Romanian Carpathians in the west,
from Volyn in the north up to the Northern part of the Black Sea
in the south) Kukuteni-Trypillia culture couldn’t stay homogene-
ous. Each historical period in the given region had characteristic
territorial and time differences. Both, our home (V. Danylenko, K.
Chernysh, O. Tsvek) and foreign (V. Dumitresku) researchers paid
attention to this in 1950-60s; they singled out the two biggest ar-
eas - western (Kukuten, with ornamented ceramics), and eastern
(Trypillia, with deep ceramics.) In modern archeological science
the terms “Trypillia culture” and “Kukuten culture” have got pre-
served as a tribute to historical-graphical tradition, as definition of
territories (Ukraine, Moldova, Romania.)

Moreover, nowadays they speak loader and loader about two
Trypillia cultures on the territory of Ukraine - Western and East-
ern Trypillia cultures [Tsvek, 2006; Ryzhov, 2007; D’yachenko,
2010].

It should be stressed that one of the most important perspec-
tives of modern Trypillia Studies is the issue of deep research of
local-territorial and relatively-chronological differences of Kuku-
ten-Trypillia community, identification of mechanisms of territorial
and time groups formation as well as the establishment of ethnical-
cultural ties between them, but it is also important not to lose sight
of general unity of the community representatives.

P. B. lemuyk (KuiB, Ykpaina)

TPAUNLIbCHKUA ETHOIEHTPUYHUI MI® Y
CYYACHOMY NNOJITUYHOMY ITPOLECI

Mid € dheHOMEHOM JTIOICHKOT CBIIOMOCTI M yHiIBEpPCAIBHOIO
(Ha Mexi peaJbHOTO Ta ippeasbHOro) (GOpMOI0 ONAHYBAaHHS
JiCHOCTI, SIKa peai3yeThCcsl Yepe3 CUCTEMY CHMBOIIIB, 0OpasiB,
oOpsimiB. Ha 1ipoMy BU3HAuEHHI 3MICT KOHIENTY «Mi(h» JajeKko
HE BUYEPIIYETHCS, MOPOLKYIOUM «KOH(MIIKT 1HTepmpeTamiin». Y
KOHTEKCTi Cy4acHOCTI 0COOIMBOI yBaru 3aciyroBYIOTh IOJITHYHI
Mi(H, a TAKO)K €THOLEHTPUYHI Mi(oJOremMu, 10 HEPiAKO BHUCTY-
naroTh iXHiMU pizHOBUAaMU. [lomiTnuni Midu (nceBnomidn), xoua
1 IPYHTYIOTBCS Ha Mi(OJIOTIYHUX CTPYKTYpax, ajie He BUHUKAIOTb
CIIOHTAaHHO 1 HEe (POPMYIOTECS ICTOPUYHO, @ IITYYHO CTBOPIOIOTH-
Csl aBTOpaMH 3 TIEBHOIO MeTOl0. BrajHa mapagurma cenekuionye
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ICTOpWYHI MOJil, TAM CaMHM, CTPYKTypytoun Midonoremu. ETHO-
HalioHaJIbHI (OPMOYTBOPEHHS TPUBAIOT TAIIOCTI BUCTYIIAIOTD 5K
icropuyHi Mihu. Xo4a TyT He Bce TaK OTHO3HAYHO, a7Ke Mi(ooriuni
YSBJICHHSI MOKJIMBO BXKE iICHYBaJIM 1 IO LILOTO, IPOCTO Yac IPHHIIOB
MIPEeI'IBUTH X y HOBOMY KOHTEKCTI 13 ITPONaraHIucTCbKUMH LJISIMU.
Takum 4MHOM, KOPJOHHM MIXK MOJITHYHUAM TceBAOMipoM Ta Miom
HalliOHAJILHUM HENEBHI 1 JIETKO J0JIA0ThCSL.

CywacHa wmidornoriysa cBiIOMICTb TiIBKH  (OPMAJIBbHO
BipI3HAETBCA Bl TpaauuiiHoi. Pemidornorizawist € XapakTepHOIO
pHCOI0 CydacHOi KynbTypH (0co0muBo MacoBoi). [HTepec 1o midy,
HOTro CIIOHTaHHE BiATBOPEHHS, a00 yCBiJOMIIEHE KOHCTPYIOBAaHHS
BH3HAYAIOTh HUHIIIHIO KyJIBTYypHY IUHaMiKy. Miooriuni kommo-
HEHTHU NPHUCYTHI B Oy[b-AKiii EKOHOMIUHil Ta rymaHiTapHiii cdepi,
BKJIIOUAIOYH TOJIITHKY Ta HayKy (y BUIVIAII KBa3iHAyKOBHUX (OpM).
[lincBigome OaxkaHHS 3aMumIaTUCS B piynili Midoorii (romoreH-
HUi Mi( 00’ e1Hy€ Ha BiI[MiHy BiJ] TETEPOTEHHOT0, PO3'€JHYI0UOTO
JI0rocy) MpOBOKye Halii, 10 NEepPEeKUBAIOTH «ETHOPEHECAHC)
CTBOPIOBATH KBa31Tpa,Z[I/I]_[I/II/I 3amIMOIOIOUUCh B «Mi(OJIOTiyHi
Iapu» JIIOACHKOrO icHyBaHHsA. Ha meprinx eramax CTaHOBIICHHS
HallOHAJIFHOI CaMOCB1IOMOCTI POMAaHTUYHE CTABJICHHS 10 MUHY-
JIOro MOKE BiJIirpaBaTH NEBHY [TO3UTUBHY POJIb, IPOTE HACTAE Yac,
KOJIM CUTYallis noTpelye IepeoCMHUCIICHHS Ha 3acaiaX peaqbHOCTI.
VYkpaina, y OnaroMy Hamipi KOHcomigamii HaBKOJIO €THIYHOI KOH-
CTaHTH, 00paja Ta akTUBHO HaB's3yBaJla CyCIHUIBCTBY SIK €THIYHUH
Mapkep Ta OpIEHTHUP <<TeOpiI0 TPHUIIIBCHKOI  IMBITI3ALII»:
,» [pUIUIBLI BIPOAOBK CBOET icTOpIi CIPHSUIN MOMHUPEHHIO MPO-
rpecy y Cxinniit €Bpomni: 3amo3uyeHi HaiHOBImI KyJ'ILTyle i
TEXHI4H1 JOCATHEHHS BOHU nepesaBasH HaBKOJIMIIHIM HapoaaMm,
IO CTOAIM Ha HIDKIOMY piBHI cowuianbHO- KYJIETYPHOTO PO3BHT-
ky”. Came ,,3aM1q)onor130BaH10TIo MOJITUYHOI eJIiTH, MOJKHA TIO-
SICHUTH 11 ippauioHajbHy IOBEIIHKY Ta HE3AaTHICTh BUPOOHUTH
pauioHaJbHy MOJEIb ACP/KAaBHO-KYJIBTYPHOTO pO3BUTKY. Cripuii-
HATHA Mi( NpO KOJNUCKY €BpoIleiicbkol HuBLIIZamiii «Aparrty
- YkpaiHy» - €THOLEHTpUYHA Bepcis Ykpainuu («Mi¢ npo Kyib-
TTPErepcTBOY»), CBIAUUTUTH HE CTUIBKU MPO «apXCHALiIOHATI3M»,
CKIJIbKM NP0 KPU3Y HALlIOHAJIBHOI i71ef, sIka TpUBaIMi{ Yac moJsirana
y 3100yTTi BiacHOi AepskaBHOcTi. Hapasi, micns 1 3xilicHeHHs i
TKBiJAIil JepKaBHOCTI PaJsTHCHKOI 3 ii MONITHYHOIO MiooTiero
Ta MPONAaraHjo0, CIIOCTEPIraeMo iA€0JOrYHIM BaKyyM, L0 OXO-
4e 3allOBHIOETHCS NICEBIOHAYKOBUMH KOHCTpPYKTamH: ,,I He Tpe-
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0a mykaru Hisikoi HOBO1 ykpaiHcbkoi inei. Bona B qyxoBHOCTI
1 1HTEJNEeKTyaJbHOMY NOTEHLiali YKpaiHCHKOTO HAapoAdy, SKHM
€ OJHMM 3 HaWJaBHINIMX Ha 3eMJli”, - CTBEPIIKYE HOKTOP
MOJIITOJIOTIYHUX HayK, HPOPEKTOp YHIBEpcHUTETy ,,YKpaiHa”,
ronoBa Bceeykpaincbkoi aconianii nonitnuHux Hayk. B.beOuk.
danTacTHuHI inei, 100 BUTOKIB yKpaiHChKOI HaIii, Io-
LIMPIOIOTHCSl HE JIMILIE 4Yepe3 Mac-melia, a W NPOHUKAIOTH Y
nigpy4HUKHU, B ¢. Tpunimis KuiBcbkoi 00J. CTBOPIOETHCS My-
3eit ,,[IpanaBus AparTa-Ykpaina”. ToOTO icTOpHUYHA peasIbHICTD
MOCTYMOBO MiAMIHIOETHCSI €ETHOUEHTPUYHUM Mi(hoM, 110 MIiLlHO
BKOPIHIOETHCS B KOJICKTUBHY CBifoMicTb. Mid He morpelye
KOAHMX JIOTIYHUX JOBElEHb, BiH € JIOCKOHAJIHUM Y BIIACHIH
MOHOJITHOCTI. MioTBOpIIi BiJ MONITUKH CXWIbHI BBaXKaTH
JaBHICTb ICTOPHUYHOTO MHUHYJIOIO HaJiHHOIO MEPEIyCTKOI Y
cBiTIe MaiOyTHe, Xoya Mi, oOEpHEHMH y MHHYIE, CKOpilie
JeTiTUMIi3y€e Henpe3eHTabeabHe CbOToIeHH. XBOPOOIMBe Ipo-
CYBaHHSI ,, TPUIIJIBCHKOTO OpeHay” (paKTUYHO MPHU3BEIIO 10 rpa-
OyHKY TPUHIIIBCHKHUX PO3KOMIB Ta (aibllyBaHHIO TPHUIIIJIbCHKUX
apredaxtis. Llupoko mnomupeHUi ,,TPUHINBCHKUNA Mi”
CHPOCTOBYETHCS Hapasi JHIle y By3bKOMY KoOJIi HaykoBLiB. Ta-
KUM YMHOM, HayKOBi KOH(EpeHIii, TUM Tade ,,[I0JbOBI”, SKi I1e-
penbavaroTh peTeabHUHN aHami3 apTedaKTiB, COPHUSIIOThH MOLIYKY
HayKOBO1 iICTUHU JiCHO (paxiBUSAMU 3 TaHOI MPOOIEMAaTHKH.

R. V. Demchuk (Kiev, Ukraine)

THE TRIPOLIAN ETHNOCENTRIC MYTH
IN MODERN POLITICS

Myth is a phenomenon of the human mind and is a universal
form of understanding reality. It is realized through a system of
symbols, images and rituals. This definition does not explain all
“myth” fully and gives a “conflict of interpretations” in the result
(Types of interpretations..., 1996: 4-83). Political and ethnocen-
tric myths should be analyzed in the context of modern reality. Po-
litical myths (or pseudo-myths) do not appear spontaneously and
do not form through historical development; they are produced
with an exact goal in mind. Long-term ethno-national formations
are historical myths. However, sometimes such pre-existing para-
digms are utilized in the context of propaganda. Therefore, it is
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difficult to discretely measure the political pseudo-myth and the
national myth.

The difference between the modern mythological conscious-
ness and traditional mythological consciousness is only a formal
one. “Remythologisation” is a typical feature of modern culture.
Interest in myth and its construction has been a determinant in
recent cultural dynamics, while mythological components are
present in every economic and cultural field, including politics and
the sciences. The subconscious desire to stay within a mythological
framework provokes nations to a state of “ethno-stress” resulting
from these pseudo-traditions. A romantic understanding of the past
may be positive during the first stages in the formation of national
consciousness. However, in time it should be reassessed. Ukraine
actively imposed the “theory of Tripolian civilization” on its popu-
lation; “during their history Tripolians contributed to the spread
of progress in Eastern Europe. Adopting culture and technology,
they spread it to neighbors that were in a lower stage of develop-
ment” (Materials..., 2006: 2). The popularity of this myth among
the political elite explains its irrational behavior and the seeming
impossibility for the formation of a rational model of state and
cultural development. The myth regarding “Aratta-Ukraine,” the
motherland of European Civilization, is an ethnocentric reflection
of Ukraine. It confirms the crisis of a national idea that desired
independence over a long period of time. The ideological vacuum
that existed after the collapse of the Soviet Union was transformed
by these pseudo-scientific constructions. These ideas are spreading
in school-books, and the Museum of “Aratta-Ukraine” was formed
in the village of Trypillia.

Myths should not be confirmed by any logic. Apologists of
such myths in politics understand the ancient past as way to the
future. In fact, they are just a reflection of an unperfected reality.
The popularization of a “Tripolian brand” resulted in illegal exca-
vations of archaeological sites; meanwhile, the “Tripolian myth”
is criticized only by few specialists. Therefore, conferences and
field seminars are necessary for promoting and understanding of
the prehistoric reality.
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